
GOSPEL FOR THE FIFTH 
SUNDAY AFTER EASTER ............................................................................................... ········· .. 

John 16:23-30 

"In that day you will ask nothing of Me. Truly, truly, I say to you, whatever 
ou ask of the Father in My name, He will give it to you. Until now you have 

:ked nothing in My name. Ask. and you will receive, that your joy may be 
full. I have said these things to you in figures of speech. The hour is coming 
when I will no longer speak to you in figures of speech but will tell you plainly 
about the Father. In that day you will ask in My name, and I do not say to 
you that I will ask the Father on your behalf; for the Father Himself loves 
you, because you have loved Me and have believed that ! came from God. I 
came from the Father and have come into the world, and now I am leaving 
the world and going to the Father." His disciples said, J\h, now You are speak
ing plainly and not usingfigurative speech! Now we know that You know all 
things and do not need anyone to question You; this is why we believe that 
You came from God." 

1. We are accustomed to use this Gospel reading on this Sunday because 
it teaches about prayer, and this week is called Cross Week, in which people 
are accustomed to pray and to go about with crosses.1 Those who first insti
tuted it perhaps meant weil, but it turned out poorly. In the processions many 
unchristian things took place up until now, while nothing at all or very little 
was prayed, so that they were rightly abolished and discontinued. I have 
often admonished that we should continue praying, for there is great need 
of it. However, now that the outward babbling and muttering of prayers have 
ended, we no longer pray at all. From that we can also become conscious that 
previously, among so many prayers, we prayed nothing at all. ·····••·················•······················•· 

1 The three Rogation days (Monday, Tuesday, Wednesday) after the Fifth Sunday after Easter and before Ascension Day on Thursday were called "Cross Days; and the week as a whole ~as called "Cross Week." Prior to the Reformation, it was customary for ecclesiastical rocessions an_d_ ~lessings of cultivated fields to take place on these three days. As early as 519 1:-uth_er cnticized the practice and wanted the days tobe dedicated to true prayer. See On Rogationt1de Prayer and Procession (1519), LW 42:85-93; Brecht 1:353. 
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4. With these words He is now rebuking the unbelief of those who have 

a foolish idea about their own unwo~~ss to pray. They are gauging the 

worthiness of their prayer according to themselves and their own ability, and 

not according to the promise of God That must result in nothing but unwor

thiness. However, you should be utterly certain of your worthiness, not from 

what you do but from the promise of God, so that even if you were alone and 

no one in the world was praying, yet you would pray because of this promise. 

You cannot point out to me any saint who has prayed depending on bis own 

worthiness and not only on God's promise, whether it is Peter, Paul, Mary, 

Elijah, or whoever else-they were altogether unworthy. I would not give one 

penny for all the prayers of a saint who prayed because of his worthineß 
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Oaches no one and it will be given to him. But let him ask in faith d 
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doubt, for whoever doubts is like the ~aves of the s_ea, driven and tossed by 

the wind. Such a person should not think that he will receive anything f 

God" (James [I:5-71). Whoever doubts in his heart and yet prays te;om 

God, for he doubts God's will and grace. Therefore, his prayer is nothing, !: 
he gropes for God like a blind man gropes for the wall [lsa. 59:10]. 

John also speaks about this certainty of faith in his Epistle: "This is the 

boldness that we have toward Hirn, that if we ask anything according to 8 . 

will He hears us. And if we know that He hears us in whatever we ask, then ~: 

knowthatwe have the requ~sts that.~e have aske~ ofH~' [1 John 5:14_151_ 

With these words St. John 1s descnbmg how a nght-beheving heart is pre

pared for prayer, namely, that noth~g els_e is on its mind _except that its prayer 

is heard and that it has already obtamed 1ts requests, wh1ch is also true. Since 

the Holy Spirit must give this faith and sure certainty, no prayers are reall 

prayed without the Holy Spirit. y 

6. Try it now and pray in this way, and you will experience the sweet

ness of God's promise, that is, what courage and cheerfu.l heart it produces 

for praying for all kinds of things, no matter how great and high the request 

may be. "Elijah was a man, weak like us; yet when he prayed, it did not rain 

for three years and six months, and when he again prayed it rained„ [James 

5: 17-18]. Here you see the prayer of one man, and with his prayer he rules 

over clouds, heaven, and earth. So God lets us see what might and power one 

true prayer has, namely, nothing is impossible for Hirn. 

7. Let each one now ask his heart how often he has prayed during his 

life. Singing psalms and reading the Lord's Prayer is not praying. 3 These were 

instituted for the sake of children and uneducated people, in order to train 

them and give them experience in the Scriptures. No one, however, sees and 

feels your prayer except you alone in your heart, and you will certainly know 

when it hits the mark. ~ 

8. The third point is that we must name something for which we are 

asking God, such as when you ask for strong faith, love, peace, and con

solation for your neighbor. We must point out the needs, just as the Lord's 

Prayer presents seven needs. This is what Christ means with the words "if you 

3 Luther rejects the view that the act of prayer, performed without attention and co~sid

ered apart from faith, is truly prayer. Yet elsewhere Luther approves of using written, pre~c.nbe: 

prayers, especially the Lord's Prayer, the Commandments, and the Creed. See Exposition if 

the Lords Prayer (1519), LW 42:21-22; Sermon on Worthy Reception of the Sacrament <152~ 

LW 42:173-74; Personal Prayer Book (1522), LW 43:12-13; Sermon on Prayer (1528>• ~
7

. 

51=169-71; Commentary on Psalm 117 (1530) LW 14·8· Table Talk no. 122 (153l), LW 54· ' 

s· ' . ' 2 Rom 
imple Way to Pray (1535), LW 43:200; the Church Postil, sermon for Epiphany on ii 

12=6- 16, paragraph 45 (LW 76:225). See also the prayers that Luther provides in the Sma 

Catechism (1529) (Kolb-Wengert, pp. 363-64; Concordia, pp. 344-45). 
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youri Joymay e . h. . eceas t es, until you have obtamed everyt mg and have füll Joy. This prayer will first be fulflßecl 
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eo h . . th 
9 The fourt pomt 1s at we must desire or wish that •t h •. .L • • • 1 appen, wnlch 1s othing other than asking as Chnst says, "Ask." Others have called this 

;us ,nentis in Deu~, that is, the heart rises and soars up to God, and = 
something from Hnn, and for that reason sighs and says, •lf onl I had this 
or that!". St. Paul highl! _praises this sighing and says that it is .j inexpreu
ible sigh1ng" of th~ Sp~nt (Romans 8 [:~6]); that is, the mouth cannot speak 
as sincerely and m1ghtily as the heart Wishes. The yeaming exceeds all words 
and thoughts. Therefore, it also happens that a person does not himself feel 
hoW deep is bis sighing or desire. When Zacchaeus desired to see the Lord, 
he himself did not feel that his heart wished that Christ would speak with 
him and come to his house. However, when it happened, he was very happy, 
for he had succeeded according to all his wishes and requests, more than he 
had dared to ask or desire with his mouth [Luke 19:2-6). Moses aied out 50 
that God said to him: "Why do you cry to Me?" (Exodus 14 (:15))-he was 
silent with his mouth, yet his heart sighed deeply in its need, and that is what 
God then called "a cry:' So St. Paul also says, "God is powerful to do more 
and higher than we ask or understand" (Ephesians 3 [:20)). Now this sighing 
is assisted by temptations, anxiety, and danger, which teach us true sighing. 

10. The fifth point is that we ask in Christ's name, which is nothing 
other than that we c-ome before God with faith in Christ and confidently 
take comfort that He is our Mediator, through whom all things are given 
to US and without whom we deserve nothing but wrath and enmity. Paul 
says, "Through Hirn we have access into this grace in which we stand, and 
we boast in the hope of the coming glory which God will give• (Romans 
5 [:2]). We truly askin Christ's namewhen werelyon Him thatwearebeing 
received and heard for His sake, and not for our sake. Those, however, who 
ask in their own name-such as those who think that God will hear or regard 
them because they say so many, so long, so devout, and so holy prayers-will 
deserve and obtain only wrath and enmity. They want to be the people for 
whom God should have regard without any means, so that Christ is of no 
value or use. 

11. Here we see that all five points in prayer can certainly ~pen in_ the 
heart, without any oral babbling, though what the mouth says 15 ce~ 
not to be despised but is necessary to kin~e and incite inner ~rayer m the 
heart. However, the additions [to prayer], ofwhich I have wntten ei_iough 
elsewhere, should and must be set aside; namely, we are not to specify for 
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God the time, speed, person, place, and limit, but confidently leave all of 

that to His will. We are only to cling to asking, and not doubt that the prayer 

is heard and that it is already arranged that what we asked for will be i 

d h d . Th. . 1 . g ven, 

as certainly as if we alrea y a 1t. 1s 1s p easmg to God, and He w 
" k d will . ,, [ ants 

to do as He here promises: '.As , an you r~c~1ve John 16:24]. Those, 

however, who set the time, speed, place, and hm1t tempt God and do not 

believe that they are heard or that they have obtained that for which the 

asked. Therefore, nothing will be given to them. The Gospel reading con~ 

tinues further: 

"Until now you have asked nothing in My name," etc. [John 16:24} 

12. That amounts to saying that they as yet knew nothing about this 

prayer and name. Besides, they feit no need which would urge them to ask. 

They imagined that because Christ was with them, they needed nothing and 

had enough of everything. But now that He is to go away and Ieave them, the 

needs begin. These will give them sufficient reason to pray. 

"I have said this through a proverb," etc. [John 16:25 J 

13. When He says "this," He means what He said before: 'i\. little while, 

and you will not see Me, and again a little while, and you will see Me, for I am 

going to the Father" [John 16:16]. Likewise, [He means what He said] about 

the anguish of a woman giving birth [John 16:21]. These were nothing but 

proverbs, that is, dark, obscure sayings which they did not understand. John 

calls these dark, hidden words "proverbs;' even though in German they are 

not called that, but rather "riddles" or "hidden words:' We are accustomed 

to say about someone who speaks garbled words: "That is a covered dish;' 

since there is something eise behind the way the words sound; it is nimble 

and clever speech which not everyone understands. All the words that Christ 

spoke on the evening of His departure and going to the Father were like that, 

for they could understand nothing of them. They did not think about His 

dying and coming into another existence, but going for a physical walk and 

returning, as we travel to another country and return. Even though He spoke 

out bright and clear, yet His going and departure were "a covered dish" to 

them. Therefore, He further says: 

"But the time is coming when I will no longer speak with you in proverbs 

but will teil you plainly about My Father." [John 16:25] 

14. That is, what I now physically speak with you-and you do not u~~er~ 

stand My proverbs-1 will certainly explain to you through the Holy Spint. 

will plainly tell about My Father, so that you will certainly understand what 
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"the f ather" is and what "My going to the Fathe „ Th . r means. at ls, you will see cl~arly that_ I am ascendmg through suffering into the Fatheri kJngdom 
and kind of existence, and that I am sitting at His 'ght h d . . . n an , representing you and bemg your Med1ator. You will see that I have done all of this for your 
sake, so that you also can come to the Father. This "telling about His Father'" 
is not to be understood to mean that He will teil us m eh b th d' . . u a out e 1vine nature, as the soph1sts mvent, for that is pointless and incomprehe 'bl 
Rather, [He will tel1 us 1 how He goes to the Father, that 1s, how He r::1v: 
the kingdom ~nd gov~rnment of the Father, just as a king's son comes to his 
father to rece1ve the kingdom. He further says: 

"On the same day you will ask in My name." [John 16:26} 

15. Then you will not only have reasons to ask in various difficulties 
but you also will know and recognize what My name is and how you should 
regard Me. Then the asking itself will teach you what you now do not at 
all understand and for which you have so far never prayed. Therefore, He 
further says: 

''And I do not say to you that I will ask the Father for you; for He Himself, 
the Father, loves you, because you love Me and believe that 1 came from 
God." [John 16:26-27} 

16. How is that? Does He not want tobe a Mediator? Are we not to ask in 
His name? Are we to come to the Father through ourselves? How delightfully 
and sweetly the Lord can speak and ent~ce us to Himself and through Hirn 
to the Father! Here He Himself explains what must happen when we want 
to ask in His name. "You have loved Me; He says, "and believe that I came 
from God:' etc. That is, "You know Me and love Me. Thus you have Me and 
My name and are in Me as I am in you." Christ dwells in us, not because we 
can think, speak, sing, or write much about Hirn, but because we love Him 
and believe in Hirn, that He has come from God and retums to God, that is, 
that in His suffering He emptied Himself of all divine glory and again went 
to the Father in His kingdom for our sake [cf. Phil. 2:5-11). This faith brings 
us to the Father, and thus everything happens in His name. 

17. Here we are certain that Christ does not need to ask for us, for He has 
already prayed for us. We ourselves can now come through Christ and ask. 
We no longer need another Christ who asks for us, but this one Christ who 
has prayed for us and brought us [to the Father] is enough. ~t is ~hy He 
says, "The Father loves you„ [John 16:27]. "lt is not your ment, but His l°':e. 
l-Iowever, He loves you for My sake, because you believe and love Me; that is, 
He looks at My narne in you. Therefore, I have carried out My office, and you 
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b b Ught through Me [to the Father]. Just like Me, you yoursel 
have een ro . ves 

me before Hirn and ask. There is no need for Me to ask fior y 
can nowco ou 

again:' Those are stri.kingly great words, that ~roug~ Christ v:e have hecome 

like Hirn as His brothers and can poast of bemg His Father s children, and 

that His Father loves 'us for Chrisfä sake. He says above: "From His fullness 

we have all receivedgrace upon grace„ (John 1 [:16]); that is, God is gracious 

to us because He is gracious in Christ, who is in us and we in Him. 

18_ Here we also see that "believing in Christ„ does not mean believ

ing that Christ is one person who is God and man, for that helps no one.• 

Rather, it means believing that this same person is Christ, that is, that He 

came from God for our sake and came into the world, and again Ieaves the 

world and goes to the Father [John 16:28]. That is as much as to say,-"Here 

is Christ, who became man for us and died, rose again, and ascended into 

heaven." ßecause of this o~ce, He is called Jesus Christ, and believing that 

this is true means being and remaining in His name. There follows further 

in the Gospel reading: 

His disciples said to Him: ''Now You are speaking plainly, and not speaking 

proverbs." [lohn 16:29] 

19. Here you see that "speaking plainly" or "speaking clearly„ is the same 

as speaking without proverbs or without dark and hidden words. The good 

disciples think that they understand very well what it means that Christ 

comes from the Father and goes to the Father. However, they do this as good 

children of Christ, as if they could easily understand, and they teil Him this 

to please Hirn. Good, simple people sometimes teil each other yes or no, and 

one will speak up and teil another that it is true and he understands it when 

he is still far from understanding it. That can happen without any hypocrisy, 

in true simplicity. The evangelist points out here what a beautiful, simple, 

pleasant, and delightful life Christ led with His disciples, that they could 

understand Hirn so easily. Therefore, they further say: 
·······················••······················· 

4 Lutber accepted the ancient dogma of the person of Christ and often emphasized its 

importance, but he also wanted it to be connected with faith in Christ's saving work. On the 

connection of Christology with soteriology as the "chief article" of the Christian faith• se~ 

Sermons on]ohn 17(1528/1530), LW 69:69-70; Freedom of a Christian (1520), LW 31:35t-5~ 

Smalcald Articles (153711538) II I (Kolb-Wengert p 30 l · Concordia, p. 263 ); and the Churc 

Posti~ s c Thir , · ' (LW 75·259-
316 ermon 10r d Day of Christmas on Heb. 1: 1-12, paragraphs 11-140 · 83

) 

), and sermon for Sunday after Christmas on Gai. 4: 1-7, paragraphs 56-61 (LW 75=
382- · 
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....... ___ ,. •·• ·-·· ·--- .... "Now we know that You know all things and do not nttd anyont to question You; this is why we believe that You came from God. • [John 16:30} 20. That is, "You anticipate and explain Yourself and no longer sptak In roverbs, about which we .would have to question You. You already know ~here we are lacking in understanding.n All of this refers to thelr question about what the "little whilen meant (John 16:16). He notices this and says that He must go to the Father. They still did not understand it, but it was clearer than when He said, "A little_ while, and you will not see Me" (John 16:16]. Now, when He saw from their thoughts that theywanted to questlon Him, they then confessed that He came from God and knows all things, so that they do not need to ~uestion Hirn, for He Himself sees very weil where the trouble is. 
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